Los Altos Hills, California—1973.

My Stand On Astrology

Astrology—and | mean here particularly natal astrology dealing with the charts of
human beings—is the art of discovering the meaning of a person’s life and of all that
takes place during that life considered as a whole, from birth to death. It should be
considered a message from the universe to the individual who is totally related to that
universe, as the cell of my body is related to the whole body. A birthchart shows how best
to use the potentialities of your entire being. It is the formula defining your individuality in
this particular life. Everything in it is right for you, if you accept its essential meaning.
Astrology could guide you in discovering that meaning, in decoding the symbolic
language of the sky—if it is properly used. It is not primarily a predictive science.

The planets considered individually do not exert a direct physical “influence” upon a
human being. What counts is the state of the entire solar system at the time of your first
breath, and at any time afterward—your relationship to the universe, once you become an
active participant in its open environment, breathing the air that every other living entity
also has breathed and will breathe.

Events as such are not the most important factor in a person’s life; what counts is the
meaning he gives to them, what he does with them.

The position of no single planet, and no single “aspect” linking them has a final
meaning. What matters is the pattern of the whole chart, the total picture of what your life
is and of the successive phases of its development. It tells you about the whole process of
actualization of your innate possibilities, as it unfolds phase after phase, cycle after
cycle.

Astrology could be a blessing for mankind or, if some trends developing today are
emphasized, a curse because it could be misused. It is the art of the possible, not the
science of what will happen.




Dane Rudhyar is the only ex-
emplar today of the Renaissance
Man, a worthy successor of Da
Vinci and Goethe, and a very few
others. Only they suggest the
variety “of accomplishments in
which Rudhyar excels: philoso-
phy, psychology, painting, musi-
cal composition, poetry and fic-
tion, and astronomy. Out of these
come Rudhyar's crowning a-
chievements, his study of con-
sciousness and his development
of a modern astrology as a means
of structuring and integrating all
human activities.

Ryssoll E. Durning, Ph._D.

of Eng
Northern lllinois University

Dane Rudhyar:

A Portrait

Dane Rudhyar was born on March 23,
1895 close to 1 a.m. and passed the
first two decades of his life in Paris, in
a middle class environment totally
unrelated to what was to become the
driving force of his mature life. Both
his parents, from Norman and Celtic
stock, were also born in the French
metroplis. A serious iliness and
surgical operation just before his
thirteenth birthday gave a definite
direction to his life, impelling his
mind to develop in counterpoint to an
ailing body. At the age of 16 he had
passed his baccalaureat at the Sor-
bonne, majoring in philosophy.

The death of his father just after his
sixteenth birthday acted as another
potential release from the normal
patterns of his milieu. As an indirect
result, he met several people who
introduced him to the artistic and
musical world (then in a great ferment
of innovation) and to Nietzsche's
thinking. The latter totally released
him from what remained of his past
intellectual conditioning, and sowed
in his mind the seed of the concept
that all forms of existence have a
cyclic character. At once this seed
germinated, and Rudhyar wrote a
book, Claude Debussy and the Cycle
of Musical Civilization, in which he
developed his first intuition of the
cyclic and organic nature of all great
cultures.

Compositions Published

Because he saw in Debussy and his
music a symbol of the autumnal state
Western culture had reached in its
“annual” cycle, he refocused his
attention upon music and piano
playing which he had given up after
his previous illness. His mother,
though untutored, loved music and
singing, but had seen her interest
frustrated when marrying into a non-
musical family. Against all traditions,
the young Rudhyar, older looking than
his age, sought to review concerts for
musical magazines and took a slight
opportunity to contact the famous
music publisher named Durand. Mr.
Durand read his book and a few
months later commissioned him to
write a booklet on Debussy (1913); he
also published three piano pieces

Rudhyar had just composed sponta-
neously. A brief period of study with
Pessard, who taught at the Paris
Conservatoire, was interrupted by lack
of interest in the teaching and by
World War |.

In the fall of 1913, Rudhyar func-
tioned actively in the cultural world
and met two highly creative and
original, but anarchistically individual
personalities, with whom in 1916,
having been exempted from military
service, for_health reasons, he left for
New York where an opportunity for the
performance of a highly abstract type
of dance-drama, Metachory, had

seemingly presented itself. His earlier
desire to sow himself into a “new
world” as a seed produced by the old
European culture finally came to
realization. He had left everything
behind at age 21, including his
parental name, Chenneviere.

Paris, France —1907.

After many obstacles, a gala per-
formance at the Metropolitan Opera
was organized with a full orchestra
directed by Pierre Monteux. It oc-
curred in April 1917, the very night the
United States entered the war, and
brought no response. Rudhyar’'s four
orchestral works were nevertheless
well performed and proved his musical
gifts. This music, composed after he
had been deeply stirred by the first
performance of Stravinsky's Sacre de
Printemps in 1913, was the first
polytonal and, with the exception of
Scriabin’s Prometheus performed a
few years before, the first truly
modern music heard in America.
After having met a Japanese artist and
a Buddhist who later became a Zen
teacher, Sasaki Roshi, Rudhyar
passed the summer of 1917 at the New
York Public Library avidly reading
books on Oriental music and philoso-
phy, and also Western occultism. He
lived on a near-starvation diet. In
December, with $.35 in his pocket, he
left his French associates, whose
approach to life he had come totally to
disavow. After copying music for a
while, recently-made Canadian friends
asked him to stay with them in
Toronto and later Montreal, where he
gave lectures in French and recited
some of his just written poems, soon
published by subscription under the
title Rhapsodies.




After a summer in Seal Harbor,
Maine, where many musical celebri-
ties had cong ed, he moved to
Philadelphia, having aroused some
interest in him from Leopold Stokow-
ski. There he met a remarkable
woman, Christine Wetherill Steven-
son, founder of the Philadelphia Art
Alliance and the initiator of the Little
Theatre Movement. Mrs. Stevenson
also had been producing a play based
on the life of Gautama the Buddhza in
Hollywood on the grounds of Krotona.
then the headquarters of the American
branch of the Theosophical Society
founded in 1875 by H.P. Blavatsky.
She asked Rudhyar to compose scenic
music for a production of a Pilgri
Play depicting Christ's life. It was
produced in the summer 1920 in a
natural open door amphitheater close
tBo wrllat was to become the Hollywood

owl.

Philosophic Interest

Living among Theosophists stimu-
lated further Rudhyar’'s deep interest
in Oriental philosophy in which he
found fully developed his early spon-
taneous intuition of the cyclic nature
of life’s processes, and a foundation
for his visionary impulsion to dedicate
his own existence to the furtherance
of whatever sought to help in the
building of a new civilization on a
non-exclusivistic, non-European ba-
sis. To him, nothing else really
seemed to matter, even in the glow of
the postwar Jazz Age and boom period
which he saw destined to collapse.

Money problems and uncertain
health led him to work as a “extra” in
the movies and to cooperate with a
Dutch woman just come from Java,
Aryel Vreedenburgh Darma, in the
creation of a store importing artifacts
from Indonesia—the first store of that
type in America which he named
Javartam (Java-Art-America). In the
world of film, he was cast as the
Christ in a long-running theatrical
Prologue at the Grauman’s Egyptian
theater; he also worked with John
Barrymore and Alla Nazimova. During
these months, the Indonesian store
was destroyed by a fire started in a
Russian restaurant on the floor above.

Articles and Poems

After Rudhyar left motion picture
work in 1927, he eked a meager
existence giving lecture-recitals and
composing a new type of music,
mostly for the piano—a music which,
45 years later, is now being widely
acclaimed, performed, published and
recorded. He also wrote numerous
articles on music and philosophy, and
a book, The Rebirth of Hindu Music,
was published in Madras, India. He
also published a volume of poems in
English, Toward Man. He was one of
the charter members of the Inter-
national Composers Guild founded by
Varese and Salzedo in New York (1922)
and of the New Music Society of

California initiated by Henry Cowell,
who featured Rudhyar’s orchestral
Surge of Fire at the Society's first
concert in Los Angeles (fall 1925) and
published several of his composi-
:::nss. financed mainly by Charles

After moving back and forth be-
tween California and New York, Rudh-
yar married an ltalian girl, Malya
Contento, who was then the sec:
of a short-story writer and novelist,
Will Levington Comfort. Through his
wife he met the occultist-philosopher-
astrologer Marc Edmund Jones, who
let Rudhyar read mimeographed cour-
ses in which he presented astrol in
a then unusual philosophical light.
Rudhyar had taken courses in astrol-
ogy in 1920-21 at Krotona, but at the
time was mostly involved in music and
philosophy. Marc Jones’ courses, and
a coincidental growing acquaintance
with Carl Jung’s psychology, deeply
impressed Rudhyar. He saw the
possibility of integrating such a type
of astrology and depth-psychology
into a new and as-yet-untried synthe-
sis. This led to his development of
what he first called “Harmonic Astrol-
ogy”, and much later “Humanistic
Astrology.”

California, 1933.

In 1931 Rudhyar had started a small
magazine, Hamsa, but the Depression
years, ill-health, and lack of money or
substantial response, made the at-
tempt short-lived. It was entirely
stopped in 1934. At that time, having
met Paul Clancy, founder of the first
successful popular magazine on as-
trology, American Astrolo?y, and
finding him ready to publish any
article he would write on his new
ﬁsycholo ical type of astrology,

udhyar found himself definitelyinvol-
ved in this promising field, which was
greatly to expand during the Sixties.
Month after month, he wrote from two
to five articles for one, then several,
astrological magazines which soon
gained a larger circulation with several
million readers. Rudhyar used his new
astrological approach to write on
topics —political, philosophical,
psychological, esoteric—which no
other magazine would have dared to

I am impressed by the thought
that of all the books | have read on
astrology, of all the talk | have
heard from the lips of astrologers,
Rudhyar's works, his thoughts,
outweigh indeed eclipse all oth-
ers. Walking in the hills the other
day, my mind filled with his
thoughts, it occurred to me that
there was a very valid reason for
singling him out, for putting him
above all the others | have known -
in one way or another. It is, to put
it in a nut-shell, that he has the
very special gift of always keeping
before our minds the whole. It is
an even more striking faculty in
his case than it would be in
another since he has shown again
and again that he is capable of
breaking the whole into an infinite
number of parts. His ability to
dissent and analyze, to show the
relation between the parts, and
finally to relate the parts to the
whole, is a most exceptional one.
Reading Rudhyar, | am forever
impressed by his ability to put in
words what is even difficult to
express or understand when con-
ceived in more symbolic, cryptic
forms of communication. He is
forever awakening in us the re-
latedness of all things, their
profound spiritual significance.
This is the sense of the whole
which, when relayed to us by an
astrologer, lifts astrology to its
proper place and puts us in our
proper place with respect to its
aim and purpose.

Henry Miller
Novelist




It should not be overlooked that
Rudhyar has made a great con-
tribution not only to the world of
music and art but also to the world
of literature and poetry. He is truly
a 20th century Renaissance man.
His volumes of poetry are a-
mongst some of the finest | have
ever read, his prose makes not
only interesting reading, but also
has great cinematic potential.

Steven North
Film producer of RANIA
Los Angeles

print, with the simple device of
centering the di around the
birthchart of an important personage
in one of these fields. Thanks to the
interest in these articles displayed at
once by Alice Bailey, founder of the
Arcane School and the Lucis Press, a
large collection of them was published
in 1936, entitled The Astrology of
Personality. In 1338 New Mansions for
New Men was alsoc published under
her auspices.

At the same time Rudhyar was
writing poetry, and after 1939 he
develo 2 new aspect of his
creativity by painting nonrepresenta-
tive, rlnom or less symlbolicatl or
evocative stressing strong
color com?:u.m during these
years was entirely in the background,
though he composed a few works
during two summers in a beautiful
ranch in New Mexico.

Personal Crisis

A personal crisis of development led
to a deeper ioning of many
things that had more or less
accepted on faith. He was now in his
forties and his marriage was no longer
a constructive influence. He sought to
rebuild his vision of the universe from
the bottom of his experience. Like his
erstwhile compatriot, Descartes, he
tried to find the most solid foundation
he could accept on which to build his

metantgsical and cosmic world view. -

This to much writing—particularly
to two unpublished volumes, Man,
Maker of Universes (1940) and The Age
of Plenitude (1942). But World War ||
had come and his marriage broke
down entirely under particularly dras-
tic circumstances. Fortunately he had
found great sustainment in a remark-
able elderly person, Dr. D.J. Bussell,
who underneath his position as head
of a small liberal-esoteric Christian
Church, was a true occultist and a
man of intense compassion and
wisdom.

A New Beginning

Surviving the crisis, Rudhyar mar-
ried Eya Fechin, the daughter of a
famous Russian painter who died in
Santa Monica in 1955. An exhibition of
Fechin’s Russian and American can-
vasses is soon to take place both in
Russia and America. In 1945 Rudhyar
and Eya left for a few years of intense
creative work in Colorado and New
Mexico. There he did most of his
paintings and wrote The Lunation
Cycle (1945) and Modern Man’s Con-
flicts (1946), a book on the great
Images of the Christian Tradition
which was later rewritten and pub-
lished under the title Fire Out of the
Stone (translated into French and
Eublished in Switzerland as Le Roc

nflamme in 1950). He kept on writing
monthly articles for astrological mag-
azines, and painted his most sig-
nificant works.

In 1948 the pianist Bill Masselos

discovered and performed a piano
work by Rudhyar, Granites, composed
in 1929 in Carmel—just after he had
written his poetic novel, Rania, re-
cently published and now on the mass
market after being considered inac-
ceptable by New York publishers
during some 43 years. This started a
new interest in Rudhyar's music
among a small group of musicians. He
and his wife moved to New York, and
some performances took place. A
gerformance of a brief String Quartet
y the-New Music Quartet seemed to
have been a particularly memorable
experience at the McMillan Theater
(Columbia University).

o

Boulder City, Nevada—1945.
“The happiest time of my life—
Jjust married to Eya Fechin.”

After several ]ears of apprentice-
ship with Dr. J. Moreno, financial
pressure compelled Eya to accept the
ungrateful task of starting a Psycho-
drama Department in a Mental Health
Institute in Independence, lowa. She
and her husband drove to lowa nad
lived there for nearly two difficult
years. It was then that Rudhyar
became interested in science fiction
and wrote several short stories, two
novellas, and a novel, Return from
No-Return. The novel was far more
“occult” than typical science fiction,
and could find no publisher. Finally
published in 1973 by Rudhyar’s friends
of the Palo Alto Seed Center in
California, it is now being widel?f
acclaimed as a paraphysical novel,
and loved for its extraordinary and
otherworldly contents combining dra-
matic suspense and philosophical
insights.

At the lowa Mental Institute, under
great psychological pressure, Eya was
emotionally stirred by the love of her
young assistant whose life she prob-
ably had saved. After leaving lowa and
returnlng to California, divorce was
accepted philosophically by Rudhyar
who, after strong inner experiences,
began to rebuild his life against many
odds. He was then 60.

Again—Crisis

After a few months at the Hunting-
ton Hartford Art Colony in the Santa




Monica hills, where he revised and
Sompe hmm Thresholds,
as yet un 1

Rudhyar series of lectures on
o
mainly for

Astm‘t?y. With the secretarial assist-
ance of a devoted friend, Virginia
Seith, he also began the publication of
monthly mimeographed booklets un-
der the generic title of Seed for Greater
Living. These came out regularly for
seven years until 1962. Rudhyar's
philosophical and transpersonal ap-
proach to existence was now mature
and expressing itself in many ways.
The responsive public newertheless
was still very small, and he could not
find any publisher for his works—as-
trological, literary and musical.

Swiss Period

After years of relative isolation in a
small Hollywood apartment and a
painful crisis in 1957 and 1958, he
accepted the invitation to come to
Switzerland, proferred by an elderly
woman to whom he had given astrol-
ogical help, Madame Honegger. After
stops in Boston (where Marcia Moore
arranged lectures for him) and in New
York where he talked under the
sponsorsh(i!p of the astrologer Charles
Jayne, Rudhyar reached London. An
official dinner in his honor was
arranged by Brigadier Firebrace, at
which the main English astrologers
paid tribute to the influence his early
book The Astrology of Personality had
upon their approach to astrology. In
Switzerland, Madame Honegger hav-
ing become ill, he found himself alone
in a renovated 16th century tower
dominating the magnificent vistas of
the Rhone Valley. There he completed
and translated in French his book Fire
Out of the Stone—a difficult task
because for 40 years he had hardly
ever used the French language.

Marriage to Tana

After a few months in Paris where
he lectured many times, Rudhyar
returned to the U.S., but after an
unsatisfactory year in Redlands he
came back for a longer stay in Europe.
It was there that, at a lecture he gave
in Holland, he met the Dutch publisher
Carolus Verhulst, who offerred to
reprint Rudhyar’s The Pulse of Life (a
Dutch translation of Astrology of
Personality had been circulated in
1946-47). This at long last broke the
ice jam blocking the flow of Rudhyar's
career. Gradually other books were
published by his small Dutch firm
Servire under the enlightened guid-
ance of Mr. Verhulst.

These publications, however, would
not have been possible if in 1963,
Rudhyar had not received a letter from
a young girl, Tana, living then in
Edmunton, Canada, where she had
heard about his work from her music
teacher. Rudhyar was then in Italy

during a third journey to Europe.
Returning to America on the day
President Kennedy was assassinated,
he met his new correspondent who
came to visit him near Palm Springs,
California during her Christmas vaca-
tion. This led a few months later to
their marriage, and after a lecture trip
to St. Paul, Minnesota, and Boston,
they returned to California to live for
ten years in San Jacinto at the foot of
the high mountain by the same name.

Creative Outpouring

Tana soon became a proficient
typist and driver, and in both capac-
ities she proved an indispensable
element and sustaining factor in what
soon was to become Rudhyar's
spreading influence and popularity,
when the younger generation an to
turn toward astrology, mysticism,
yoga and all the new horizons opening
to the fascinating vyet confusing
spaces of the new “counterculture.”
Thanks to the far-seeing initiative of
Sam Bercholtz, founder of the
Shambhala bookstore and Publica-
tions in Berkeley after the mid-Sixties,
Rudhyar’s books became accepted by
New York publishers for wide paper-
back distribution—Doubleday and
Penguin, and later through a chance
meeting with an assistant editor,
Harper and Row.

From 1965 onward, life became very
full for Rudhyar and his wife. Books
succeeded books which Tana dili-
gently and professionally typed for
offset printing in Holland. The volume
of correspondence mounted, as did
lectures and seminars from California
to New York. In 1968, Rudhyar felt it
necessary to give a more public
promotion to the approach to the
astropsychology he had been devel-
oping. He initiated the International
Committee for Humanistic Astrology,
using the term “humanistic” along the
lines followed by the humanistic
psychology movement. But he refused
to build an official organization,
knowing too well what happens inside
any such formal structure in terms of
partisanship and ego trips.

Recent Books

At the same time, partly through
Claudio Naranjo’s interest, warm con-
tacts were made with Esalen Institute,
and as a result with other similar
groups. The number of available

udhyar books grew from none in
1960 to 25 this autumn 1975, and the
majority of them were entirely new
works, others having required ex-
tensive revision.

Among these books, Rudhyar con-
siders The Planetarization of Con-
sciousness (Harper & Row, 1972; now
in paperback) as his most basic work
because it formulates in a condensed
way the foundations of his philo-
sophical, psychological and trans-
cultural approach to the human being,
society and the universe. This book

Rudhyar’s fundamental re-
working of astrology to provide a
humanistic connection between
that arcane science and con-
temporary reality is well known.
What may be less well known is
his equally fundamental contribu-
tion to human awareness in the
most generic sense. In a world
where logical philosophy
has found disfavor, it is absolutely
necessary that a few persons of
great talent speak to the basic
issues of human existence. Rud-
hyar is one of these persons. |
suspect that he will easily be
recognized by future g 7
as one of the seminal thinkers of
the 20th century. He is a man very
much ahead of his time, and
therein lies his genius: to give a
directionality and ing to
human existence which probes
beyond the present level of col-
lective consciousness.

Crittenden E. Brookes, M.D.
San Francisco



| can strongly recommend Mr.
Rudhyar as a scholar of oriental
music and philosophy. | have
known him about 12 years and can
vouch for his scholarship.

Leopold Stokowski, 1928
Conductor

Rudhyar's works continue to
grow into their undoubtedly per-
manent importance among Us.
Everywhere of the finest and most
cohesive musicianship,  their
beautiful cantillations have al-
ready survived a half dozen
changes of the popular mood, and
his fine work continues. One
Jongs to hear his orchestral works,
and his larger chamber works
prepared, performed, and record-
ed in a manner equal to them. Why
this is not yet done is a major
mystery!

Lou Harrison
Composer

It is to me a wonder how
Rudhyar finds the vitality, interest
and energy at the same time to
delve deeply into world-problems,
to compose music and to eaint‘

non-rep
paintings. The realm to which
these paintings belong is new and
it demands real inspiration if the
works are to be significant. It is
easy to paint what one sees; but
to paint convincingly that which
exists only in the imagination
calls for pure creativeness and
rare gifts. | have no doubt that
Rudhyar, in this field of painting,
has all that is necessary to make a
great contribution.

Nicolai Fechin
Russian painter

:/asl fo!ll_owed b( We Can m
n—Together (Omen Press, ]
It,g.a recent book entitled Occult

Preparations for 2 New Age (Quest
Books, 1975) and 2 work in ion
tentatively called Culture, and

Creativity develop further various as-
pects of this transpersonal and trans-
cultural

A volume just released, The Sun is
Also a Star: The Galactic Dimension
in Astrology (E.P. Dutton, 1975), and a
smaller book wery recently made
available, From Humanistic to Trans-
personal Astrology mark a new step in
the development mot only of his
approach to astrology, but of basic
concepts challenging some of the

most basic paradigrams of our in-
dividualistic society.

At 80, and in spite of delicate
health, hudhyar is more active and
creative than ever. In most places
when he speakes he is greeted by
standing ovations, and the many
letters he receives, mostly but not
exclusively from people in their twen-
ties and early thirties, are constant
roof of the warmth of response his
deas, his inspirational style, and his
personality elicit. The moving tributes
printed in-this issue and written by
well-known people, who themselves
are creative individuals in their own
fields, add an impressive note to such
a public response.=

‘é\ré«

Books by Dane Rudhyar

PHILOSOPHY AND LITERATURE
Toward Man, poems (1828) out of print.

Art As Release of Power (1929) out of print.

Education, Instruction, Initiation (1930) booklet. Hamsa Publications

White Thunder, poems (1938) soon to be reprinted by Seed Center, Palo Alto.

Rania: An Epic Narrative (1929) Published 1973 by Unity Press, Santa Cruz; Avon Books,
1975.

Modern Man’s Conflicts (1946) The Philosophical Library, N.Y., out of print.

Return From No-Return (1953) Published 1974 by Seed Center, Palo Alto.

Fire Out Of The Stone (1959) Servire, Holland.

Of Vibrancy and Peace, a selection of poems from five volumes; Servire, Holland (1967).
The Rhythm of Human Fulfillment (1966) Seed Center, Palo Alto.

The Planetarization of Consciousness (1969) Servire and paperback Harper & Row, N.Y.
A Seed and Directives for New Life (booklet) (1970) Seed Publications, Railroad Flat,

California.

We Can Begin Again Together (1970) Omen Press, Tucson, Arizona.

The Magic of Tone and Relationship (1972) as yet unpublished.

Occult Preparations For A New Age (1974) Quest Books, Wheaton, Illinois.
Culture, Crisis and Creativity (1975) as yet unpublished.

ASTRO-PSYCHOLOGY

The Astrology of Personality (1936) Lucis Press—Servire—now in paperback, Doubleday,
N.Y.

New Mansions for New Men (1937) Lucis Press—Servire

The Pulse of Life (1943) McKay and Shambhala Publications, Berkeley, California.
The Lunation Cycle (1945) McKay and Shambhala Publications, Berkeley.

The Practice of Astrology (1966) Servire, Penguin, N.Y.

An Astrological Study of Psychological Complexes (1966) Servire, Holland.
Astrological Timing: The Transition to the New Age (1968) Harper & Row, N.Y.
Triptych [Gifts of the Spirit—The Way Through—The lllumined Road] revised and

published in 1968: Servire, Holland.

The A logical H : The

pectrum of Individual Experi

(1971) Doubleday, N.Y.

An Astrological Mandala: The Cycle of Transformations and its 360 Symbolic Phases

(1972) Random House, N.Y.

Person-Centered Astrology (1973) C.S.A. Press, Lakemont, Georgia—a series of 6 essays
published serially from 1969 to 1971; now handbound edition.

Astrological Themes for Meditation (1971) C.S.A. Press.

The Astrology of America’s Destiny (1973) Random House, N.Y.

The Sun Is Also A Star, The Galactic Dimension of Astrology (1974) Dutton, N.Y.

From Humanistic To T

p al A

These books can be obtained from:

TANA RUDHYAR
P.O. BOX 174
ESCONDIDO, CA. 92025

logy (1975) Seed Center, Palo Alto.
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We Can Begin Again
Together

Dane Rudhyar

Philosophy and science have modi-
fied their attitudes, particularly since
Bergson and the development of the
new physics* and the ecological crisis
which now nearly the whole of
mankind is facing has publicized the
dire results of our typical Western
approach to Nature, in communist as
well as free-enterprise nations. Yet
relatively few people are willing and
ready to accept, or even to discuss
openly the basic change of con-
sciousness which alone could go to
the roots of the world situation.

| re-state this fact because it is quite
futile to try to envision how a truly new
society could function unless one
strai%htforwardly faces the issue upon
which everything else at the psy-
chological as | as the social level
depends—that is, unless man rein-
tegrates himself in nature; unless he
sees himself totally one with the
planet Earth, and eventually with the
solar system and our galactic uni-
verse; unless the concept of Soul-
transcendence is reinterpreted in
terms of a new cosmological picture
of existence. There are, no doubt,
several levels of activity and con-
sciousness in man as in the whole
universe; but all these levels con-
stitute an integral whole.

The New View

| have discussed these points in my
book, The Planetarization of Con-
sciousness. Here our main task is to
see what today and in the years just
ahead, such a cosmology, psychology
and sociology actually and concretely
imply in terms of man’s existence. The
first fact we must face and understand
in all its implications is that the Earth
is an organized system of activities
and that mankind is a functional
subsystem operating within the plan-
etary organism.

Mankind is a functional part of the
Earth. Unless we understand mankind
and its specific activities in such a
role, we can never give a fully
constructive meaning to these activi-
ties. However, the statement that
mankind is a functional part of the
Earth can have validity ONLY if we
radically alter our understanding of
what the Earth, and by extension the
solar system and the galaxy, con-
stitute. We have to cease thinking of
the Earth as a huge mass of matter on
the surface of which chance hap-
penings led to the development of

+ Cf. particularly Robert Linssen, LA SPIR-
ITUALITE DE LA MATIERE, Edition
Planete, Paris.

living organisms and of mankind. We

have to cease thinking of the evolution

of such organisms as a pu

Brocess in terms of some kind of
arwinian or post-Darwinian natural

selection.

We have to realize that all the
kingdoms we have neatly classified
(mineral, vegetable, animal, human)
are functional systems within the total
Flanetary system of activities which
ncludes them all. Because they are all
interrelated and interdependent, the
Earth is to be considered an é‘mm—
ism.” We should not limit this to
merely physical substances—no more
than a man should be thought of as
only a body of flesh and bones. The
Earth’s electro-magnetic field may
indeed extend as far as the Moon's
orbit; and it may include a variety of
activities of which, as yet, we are not
aware, activities which perhaps are
organized into more or less stable
entities endowed with some kind of
consciousness and purpose beyond
man’s normal range of perceptions.

Earth-as-a-Whole

Man—especially the Western man
of science—has been blind to all kinds
of possibilities concerning the nature
of the Earth-as-a-whole, so strong has
been his dependence upon empirical
sense-perceptions as the sole criter-
ion of reality. He has also been blind
to possibilities relative to his own
body. Western man has refused to
admit within his total organism the
existence of what he still calls
supernatural powers, so eager he has
been to accept the separation of divine
Soul from natural physical body. Such
a separation, in a sense, assuredly
exists, but not as understood by the
traditional Christian doctrine. ~ And
though Western man accepts the idea
that a Soul is incarnated in a human
body, he refuses to extend this idea
and to believe that the Earth, as a
planetary organism, may also have a
Soul, and indeed some kind of
planetary Mind.

That it is man’s function to build the
conscious aspect of this planetary
Mind should be a conclusion evident
to anyone who is able to think of the
Earth as a planetary organism, and of
mankind as a flunctional part of this
organism rather than as a special
divine creation essentially external to
the Earth. | say “conscious” because,
just as man’s mind has vast uncon-
scious depths—and also super-con-
scious heights—we should expect the
Earth to have a subconscious Mind,
using the term “subconscious” to
refer to the consciousness existing in
atomic, molecular, cellular and sub-
human biological organisms.*

Planetary Mind

This planetary conscious Mind is
being built by mankind since the days
when man began to develop what
Teilhard de Chardin calls “reflective
consciousness”; that is, when human
beings began to reflect upon the

repetitive character of a vast number
of sensations and experience—a kind
of feed-back process—thanks to
which predictions and generalizations
of seeming cause-and-effect se-
quences (“laws of nature™) could be
made.

These generalizations were made by
individuals, then organized and per-
petuated in the forms of symbols by
tribal and later on social groups; and
by symbols | mean all instrumen-
talities enabling men to communicate
their experiences and even more their

ses to experiences. These in-
strumentalities include, first of all,
gestures, cries, words and ever more
complex and abstract languages; then
all forms of religions and magical
hi lyphs, representations of es-
pecially significant scenes reflecting
the community life, portraits and the
many kinds of art-objects.

A culture is constituted by the sum
total of these means of commu-
nication, and by the way they are
handled and diffused among the
people living in :J)anicular region. A
culture is, indeed, a means of “in-
formation”; that is, it is meant to form
the responses—and indeed the sup-
posedly spontaneous reactions—of
thoi people accepting this particular
culture.

The Total Environment

Every culture refers of a particular
set of experiences and living con-
ditions, thus to a particular complex
of geographical, magnetic-telluric,
climatic, faunal and floral circum-
stances, i.e., to a particular environ-
ment. This environment is not only
physical and biospheric, but as well—
in anr relatively stable culture—psy-
chical, mental and moral; but the
pressure and formative power of the
biospheric environment comes first.

Human groups are first direct
products of the Earth-environment in
which they live; they are live ova
attached to the planetary womb which
feeds them. Yet an impregnated ovum
implies the action of a male sperm,
and we should not leave out of the
picture of human evolution the fe-
cundant power of cosmic energies
which ogerate within the large wholes
in which the Earth has its being—
i.e., the solar system and the galaxy.

The many energies radiating from
the sun and filling in the spaces of the
solar system, then being modified and
added to by the currents of induction
produced by the periodic motions of

» The Earth may indeed also have a
superconscious Mind which refers to the
activities of superhuman levels of con-
sciousness—and thus to what Sri Aurobindo
calls the Supermind. In THE PLANETARI-
ZATION OF CONSCIOUSNESS I have
spoken of “eonic consciousness,” a con-

i which P the whole
cyclic process of existence, from the alpha to
omega states. This is the UNITY ASPECT of
consciousness and of being, which under-
tones the i of all individualized
units of existence. 8




all the planets within this highly
charged space, are undoubtedly re-
sponsible for telluric events which
affect the growth and decay and
erhaps the initial formation of all
ife-species on our planet, and as well
of tribes and cultures.

Glacial periods and various kinds of
upheavals—such as changes in the
positions of the poles and the rise or
sinking of continents—establish the
basic rhythms that control the evolu-
tion of mankind. They do so in a way
which presumably parallels—through
the actual energies at work obviously
differ—the manner in which glandular
changes and the aging process in the
body of a man affect the condition of
his nervous systems and the re-
sponses of his brain to experiences
and life-challenges.

The way in which these apparently
periodic lithospheric, biospheric, at-
mospheric and ionospheric events act
upon the evolution of mankind and of
its various culture-wholes is still not
known at the present time, even
though a few general patterns are
beginning to appear; but, | repeat, if
Western thinkers have shi away
from realizing that the evolution of
human collectivities—whether primi-
tive or organized as what Toynbee
calls societies or civilizations—de-
pends on planetary rhythms, it is
because these thinkers have been
conditioned by the religious belief that
man is not to be considered really a
product of the Earth, and that this
Earth also is somehow a unique case
in the solar system.

Our Mental Blocks

Such a belief has of late greatly
disintegrated; yet the old concept that
“life” may exist only on this Earth and
that Earth-born man occupies a very
special place in the universe—a
universe without purpose and without
any kind of cosmic formative agencies
—such a belief is still so deeply
rooted in the collective unconscious-
ness of Western man that it blocks the
path to a truly cosmic—or as | wrote
before, ‘“cyclocosmic”—understand-
ing of basic factors in human evolu-
tion.

When man realizes fully that the

Earth is a planetary organism and that,
as in every organism, the activities of
its component parts—cells and or-
ans—have a definite place and
unction in the total field of forces
which constitute the dynamic reality
of this organism, then many new
ideas, and some old concepts now
considered by science to be archaic or
puerile, will gain acceptance.

Man Within the Earth-field

The statement that the Earth and the
solar system as a whole should be
thought of as organisms, even in the
broad sense of this term, will be
objected to by a great many people on
the basis that there are vast and basic
differences between what we normally
call a living organism and a solar

system or a planet.

It will be said that the more evolved
organisms originate in some kind of
seed and that this seed or fecundated
ovum then divides into a vast number
of other cells which, though struc-
turally and functionally differentiated,
retain at their core the same original
genetic pattern. In other words, the
multiplicity of cells in a full-grown
organism in a state of
unity—the seed—and this
unity remains operative in every one of
the cells insuring as it were the
harmonious and hol-
istic rhythm of the whole organism. |
shall then be asked if | really believe
that a planet is bom in the same way
and that there is an integrating power
active at the core of every existent
within the field of forces of that
planet.

This could be answered by asking
whether we can really be sure that we
know how a solar began. Do
we really know how planets
gmned out of the original solar mass?

ne theory succeeds
anothm science. None may
be true. If all planets were originally

arts of the solar mass, would this not
mply an inal unity‘} Of course, not
exactly the kind of unity found at the
start of a plant or 2 human body, but
unity just the same.

What Organizing Power?

And how was the sun formed? Who
knows? We can think of a whirling
mass of hydrogen atoms; but a whorl
has a center, and a specific rhythm.
Why do planets rotate around their
axes? Again a whirling motion, orig-
inally. If there is no o izing power
operative throughout the Earth, how
could every component part of this
Earth so amazingly interact with every
other part within very narrow limits of
possible variations?

| certainly do not wish to over-
stress the significance of similarities
where so many differences are evi-
dent; but external differences should
not blind one to what the basic
processes undertoning these differ-
ences have in common. There is as
much “pre-judice” in a strictly em-
pricial and materialistic approach as
there is in accepting as a working
hypothesis a concept inspired by the
perception of fecund analogies—that
is, when such a concept can be seen
to provide a foundation for an ap-
proach to crucial existential problems
which old attitudes to life and society
can no longer solve.

The value of concepts is, after all,
essentially pragmatic. If a particular
approach to the relationship between
man and the universe proves to be
destructive of human values and leads
to a kind of collective insanity or
potential suicide, this approach is not
valid, whatever superficially observed
facts may seem to be. These facts may
well be only pseudo-facts, or at best
incomplete expressions of much lar-
ger realities which the official men-
tality of a particular culture at a

particular time can only partially
apprehend.

Truth versus Validity

That is “true” which is a con-
structive answer to the need of man,
or of a specific type or group of men,
at a definite time. Truth is relative to
the time and place in which it is
formulated by a human mind. What
counts is whether or not a statement
or idea is valid—whether or not it
serves -the purpose of actual ex-
istence, that is, whether or not it helps
a conscious individual person and/or
a collectivity to take the next step in
their evolution.

Man is a conscious being extractin
from his everyday experience—an
the collective experience of his com-
munity and of past generations of
men—concepts and principles of ac-
tion. The only real question is whether
they are valid or invalid in terms of his
present situation. Some 3eneral prin-
ciples seem to be valid in already
known situations—and we like to
claim that they are true. Yet if we do
not know how a new situation will turn
out, can we really speak of absolute
truth? If this new situation leads us to
experience a much vaster range of
phenomena, how could the old truths
remain valid?

The men of science of the Renais-
sance had to picture the world in a
materialistic way because this was a
valid picture. It served to free man’s
mind from theological dogmas which
were obstacles to the evolution of
human consciousness. Now we are
emerging from bondage to the very
concepts which were valid three or
four centuries ago, and the world
pictured by the progressive scientist
of the present day hardly resembles
that of Descartes and Newton. But old
ideas and institutions have tremen-
dous inertia.

New Images Needed

Fundamentalistic churches still
control the consciousness and emo-
tions of many millions of Americans,
and scientific materialism still domi-
nates the mind of the average edu-
cated middle-aged man. A subcon-
scious combination of these two
attitudes is responsible for most
people’s relationship to their en-
vironment.

Today, as we face probable ecol-
ogical tragedies, we need new mental
images which will at least %radually
transform man’s picture of his rela-
tionship to the planet-as-a-whole. The
image of the Earth as an organism is
thus of great value today. Exactly
what, in this instance, should be
meant scientifically and analytically
by the term, organism, is of secondary
importance. at is important is the
image and the feeling-value it con-
veys. This image of a living organism
then can lead to the next one: that of
mankind-as-a-whole fulfilling a defi-
nite function within this Earth-or-
ganism. What could this function be?
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The most obvious answer: a function
similar in many ways to that which the
cerebro-spinal system—and particu-
larly the brain—fulfills in a human
body.

Biologists usually interpret the ev-
olution of animal species by referring
to the gradual development of the
brain, especially the forebrain which
seems to provide the most typical
instrumentality for an objective, re-
flective and generalizing kind of
consciousness. The entire cerebro-
spinal nervous system is involved in
this gradual development which leads
to the intellectual achievements of
modern man. This nervous system has
its ramifications everywhere and its
operations affect directly or indirectly
the entire human body. It receives
impressions, organizes them into
mental percepts and images or
thoughts, and it rapidly conveys to all
parts of the body definite messages
and directives for action—receiving in
turn a feed-back from the recipients.

Individualized Consciousness

There is also an automatic nervous
system whose function it is to direct,
balance, harmonize the operations of
the basic endocrine glands and organs
of the body, and the rhythm of the
various circulatory systems which
link, feed and repair these organs.

The very fact that the mineral,
vegetable and animal departments—or
“organs”—of the Earth are so re-
markably adjusted to each other and
constantly interacting in terms of
planetary health, should suggest that
there are agencies which act on the
globe as the automatic nervous sys-
tem acts in a human body. What these
agencies are we do not know, though
the occult traditions of many cultures
refer to them in various ways.

Something is operating in the
biosphere which normally adjusts the
various forms of biological activity—
vegetable, animal and, at least up to a
certain point, human—so that they
interact healthfully and, wherever
possible, transform themselves when
challenged to do so by periodical
changes in the magnetic field of the
Earth, in the climates, and the
morphology of continents and seas.

When mankind reaches the stage of
individualized consciousness and the
human mind develops the kind of
faculties which make possible tech-
nological achievements of great ma?-
nitude, a factor of disharmony is
introduced in the ecology of the entire
planet. This parallels what occurs in a
human body when the cerebro-spinal
nervous system begins to interfere
with the normal workings of the
automatic system. If the interference
is strong enough—that is, if various
forms of unnatural tensions, emo-
tional or glandular frustrations, psy-
chological complexes, etc., develo
which are directly expressed throug
the cerebro-spinal system—psycho-
somatic results occur and the health
of the entire organism may be seri-
ously impaired.

Any form of strongly directed
thlnk{ng, concentration and study or
creative activity at the intellectual level
produces a certain amount of tension
in the entire human body. ¥ a
harmonious cooperation can be es-
tablished between the cerebral and the
automatic nervous systems, the ten-
sions concomitant with the th
processes can be absorbed and
justed to by the various organs of the
body; but if the mental processes ars
in sharp conflict with the automatic
organic functions—as in the case of
frustrated organic drives and
petites, or when conscious mental
efforts are prolonged for long periods
or under particularly strenuous and
fear-producing conditions — some
form of breakdown of organic activity
is inevitable.

Such a breakdown, under certain
conditions, may produce various
chemical reactions which represent
the response of the organism-as-a-
whole to the mental stress. This may
in turn react upon the cerebro-
spinal system and effect—and indeed
it may transform, at least temporarily
—the individual’s field of conscious-
ness, his mind. The organism-as-a-
whole thus challenges that which
originally caused the tensions and the
catabolic stress, i.e. the conscious
mind ruled by the ego.

When man begins to develop his
conscious and mind-centered indi-
viduality, the latter at first is not able
to disturb too strongly the inertial
harmonic balance of the automatic
nervous system and the organs—and
it is, indeed, a “balance”, for it
operates in every instance through the
interaction of two systems or organs
acting in opposite ways.

Likewise, when men began to
disassociate their consciousness from
their instinctive sense of close par-
ticipation in the activities of nature—
when they began to think of them-
selves as transcendent Souls es-
sentially unrelated to the Earth and
sent to our “dark planet” to expiate
some mysterious sin or to learn some
difficult lessons—the results over the
environment of such a disassociation
were minimal. Health is an inertial
power—i.e., it tends to maintain itself
with deep-acting obstinacy.

The General Neurosis

However, soon enough the con-
scious mind of man and his Prome-
thean spirit that loves to play with the
fire of the gods,or to eat of the fruit of
the Tree of good and evil, became
adept at upsetting the inertial strength
of health and planetary harmony. The
results are the present state of
generalized neurosis and the potential
ecological disaster which, under our
politics or aggressiveness and our
economy of greed, may be imminent.

Does this mean that we should
return to the natural state of semi-

rimitive man, and put to sleep our
ndividualized consciousness whose
tool—the technology-breeding intel-
lect—has become a sadistic monster?

- which our

Such a “return” should not be nec-
essary. Nevertheless, a more con-
Structive alternative will not be casy;
and the automatic systems of the
ism may sooner or
later react violently so as to shock
mankind into retracing its steps to a
o i extent, or at least com-
Ing our society to reassess its
cherished values.

Nature, indeed, can force “ag-
onizing reappraisals” upon collec-
tivities of men as well as upon
individual persons. The question is
how man meets the crisis, how
conscious he is of its basic (and not
only superficial) causes, and indeed
how frightened he is—though ob-
wiously panicky moves are not sat-
isfactory solutions, nor are, in most
cases, emotional revolutions born of
despair and of a sense of utter futility
and boredom.

What then should be done—or
indeed can be done?

Essentially to convince people
everywhere that their traditional and
religious concepts of the relationship
of man to the Earth—and, psychically,
of the relationship between their
conscious ego and the totality of their
organism as individual persons—must
be radically transformed.

One never truly convinces anyone—
especially a collectivity or class of
people—of the need for a radical
transformation of their stand and
deepest beliefs until they have be-
come “sick and tired” of their everyday
existence and emotionally shocked by
crude attempts at preserving the
status quo by the exercise of force.
Also, to try to convince anyone of the
hopelessness and evil of a situation
without presenting at least a relatively
clear direction following which a
wholesome alternative could be
reached—if all goes well in the
process—is never satisfactory. Such
an alternative may be called a utopia;
but this does not matter. What matters
is that a concrete basis for a thorough
revaluation of ideas and ideals should
be presented as a substitute for the
social and alersonal foundations upon

estern society was built.

Many young people today try to find
such a concrete basis in ‘the glorifi-
cation of the human body and of its
deepest instincts or drives. They, and
a few of their older mentors, speak of
the wisdom of the body. They hope to
build in terms of this wisdom a new
sense of livingness, spontaneity and
creativity, and a new freshness of
response to interpersonal meetings,
freed from traditional social patterns
and “ego-games.”

What the body is to the individual,
the planet—in some sense at least—is
to mankind as a whole, once we
realize that the Earth is an organism
within which mankind has a definite
function to fulfill.m

Excerpted from WE CAN BEGIN AGAIN
TOGETHER by Dane Rudhyar, 1974 by
Dane Rudhyar. Published by Omen Com-
munications, Tucson, Arizona and reprinted
by permission.
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With prophetic vision, Rudhyar
has penetrated through cen-
turies of distortion and error to
the yet pure essence, structure
and intent of the original astrol-
ogy: He then translated that
ancient message, that original
form, those archaic symbols
into contemporary imagery SO
that we, too, might read and
understand—become con-
scious of and within—that uni-
versal message.

But, however glowingly we praise
or revere his prodigious writ-
ings, they pale in the light of the
man himself—who embodies in
his person and in his life the
pure expression of that mes-
sage which not even his words,
his sculpted sentences could
possibly convey.

Our highest tribute to Rudhyar
should be neither in cele-
brations of the man nor in
eulogies of his profound and
challenging works.

We honor Rudhyar most highly
in our trying to understand,
in our attempting to appreciate
fully what he has been saying to
us for over forty years. In so
doing, let us not look only
to him or at him. Rather, let
us express our gratitude by
looking, by trying to see in the
direction he has been—and still
is, thankfully—pointing for us.

First discern his direction . ..
then pursue that direction (and
yours) with his care and at-
tention, with his dedication,
his consecration to the Great
Work which is at hand for him
and for us.

Rudhyar is one of the giants of
our time. He is an exemplar
for this age. Yet, while neither
diminishing the stature of the
man nor what he has done for
astrology, Rudhyar’'s message
is larger, grander, more im-
portant by far than Rudhyar
the man.

Charles F. Raaum, Rh.D.
Clinical Psychologist
Behavior Laboratories

1)

Introduction to
Transpersonal

Astrology

Dane Rudhyar

A human organism is “born” when it
not only has emerged from the
binding, watery enwironment of the
mother’'s womb, but has aiso pro-
claimed its freedom by reacting to a
new open environment. Such a re-
action takes the form of breathing. Air
enters the newbom's . This air,
rapidly ci the globe,
has been and wil bebluhed%y all
living organisms in the biosphere,
linking them in an inescapable atmos-
pheric communion.

All human beings, be they friends or
enemies, breathe the same global air;
and in their outbreathings they impart
to it their deepest organic and
biopsychic characteristics. Air is the
“soul” of the biospheric environment
to which man is born. It is the
concrete manifestation of the unity of
all earthly lives—a unity made pos-
sible by the sun’'s light and the
process of photosynthesis charac-
terizing the vegetable kingdom.

The earth’s biosphere is an “open”
environment, compared to the mater-
nal womb; yet it operates according to
compulsive instinctual drives which
no living organism can challenge,
except man. Yet in order to be
successful in the challenge, human
beings have to group into societies.
They develop definite ways of life,
cultures and institutions, whose
rhythms and biopsychic urges also
bind their members.

The Psycho-Mental-Matrix

A human society and its culture
constitutes a psycho-mental matrix,
needed for the development of con-
sciousness and individuality. But,
necessary though it be during the first
phases of a person’s growth, emer-
ging from such a sociocultural matrix
and overcoming the incessant pres-
sures of one's social environment is
often a more difficult process than
physical birth. Most human beings are
contented to grow in consciousness,
feelings and mind within the molds
provided by the name they receive at
birth, their family and social tradition,
and the type of knowledge, of stand-
ards and intellectual perspective ac-
quired at school and in business or
professional activity. They may devel-

op as fine specimen of their culture,
as “whole persons”; and in most
historical periods this is, except in
aare cases, all that a human being can

o.
There are times, however, when
human beings of either sex can fulfill
the inherent purpose of their birth, not
merely by being a fine specimen of a
collective cultural, social or religious
type, but by reaching toward a super-
cultural, super-intellectual and truly
individualized state of consciousness
and feeling. They can transcend the
collective way of life and mentality of
their class, group or nation; they can
see throu?‘h, and eventually transform
the ego which often had to grow as an
overbearing and rigid structure in
order to deal with family and school
pressures and the vagaries of inter-
personal relationships.

Facing the Universe

If they are successful in such a
difficult and slow process, they find
themselves, as it were, face to face
with the universe, without cultural
institutions and socio-religious preju-
dices or paradigms to determine for
them what and how they should see
this universe and act in it. They
become open to forces and influences
that may work toward the trans-
formation of our culture, and of
humanity as a whole—creative forces,
high Intelligences, perhaps divine
beings, through which the vast pro-
cess of human evolution and of
planetary development operate.

Such a transformation is not only
possible, but also necessary when a
culture is gradually breaking down and
its values have become perverted, or
empty of meaning, and there is no
longer real, vitalizing faith in in-
stitutions and their once great and
inspiring symbols.

The Challenge of Change

We live now, all over the globe, in
such a period. The challenge of total
transformation—individual-personal
and collective-social—is confronting
us, if our eyes are open, our minds
clear, and if our ego allows us to reach
beyond its fears and its insecure
boundaries. When we are able to
accept such a challenge, everything
changes—including our approach to
astrology. Our approach to ourselves,
and therefore to our birth-chart—
symbol of what we are as a person
born at a particular time and place on
the earth’s surface—must be repolar-
ized. A few centuries ago Humanism
outlined the spiritual goal for human
beings; how to be alive as a fully
human person within a then flowering
culture. But now another possibility
has opened up. The spearhead of
humanity has taken upon itself the
crucial burden of self-transformation
and world-transformation.

For those who are able, willing and
ready to meet the challenge, astrology







